The Immortals : Faces of the Incredible in Buddhist Burma 
{N.B. According to the general Astika categorization (according to Br.hat-Aran.yaka 4:5:11) of amnaya (scriptural texts), VIDYA is the category of litterature in contrast to the categories Veda, Iti-hasa, and Puran.a. Hence the reference of /VIDYA-dhara/ to /Atma[n]-vidya/ (and to /Brahma[n]-vidya/), and of the name of Astika goddess /A-VIDYA/ to Vajra-yana goddess /Nais.-atmya/ (/Nairatmya/.}
Br.hat-Aran.yaka 4 http://www.ishwar.com/hinduism/holy_upanishads/brihadaranyaka_upanishad/part_04.html 
{Abiding by souls of the dead within hollow mountains is a conventional Han/Chinese (Confucianist-and-Taoist) doctrine; it may be an Far-East-Asiatic variation on the general Melanesia understanding that souls of the dead abide within volcanos.}

{Mentions of apparitions "in the flesh" of immaterial-bodied vidya-dhara-s whose immaterial bodies are generally visible and can be touched and felt by material-bodied persons, ought better to be phrased "in the flesh of the aitheric body" -- the aitheric body being also known as "aitheric double", or simple as the "double" or (in German) "doppelga:nger". Generated out of the aitheric body is the aitheric web constituting the aitheric counterpart of the astral web generated out of the astral body -- layers of both of these are known as "perispirit-and-aura", and a further counterpart is the mental web (commonly known as "ectoplasm") generated out of the mental body (of a sensitive-medium connected by trance through portal into the appropriate divine world).}

{Vanishment of the cadavre of the defunct (as is usual in the case of a Burmese weikza) is more adequately described in rN~in-ma litterature as evaporation (viz., sublimation) of the cadavre into a praeternatural rainbow (hovring, during this process, over the roof of the house wherein the evaporating of the cadavre is being achieved) : resultant in the >ja>-lus 'rainbow-body', which can visit the living so as to be witnessed by them (and handled manually by the living, according to Burmese witnesses -- "which our hands have handled, of the Logos Theoio ('Reason of God')"). Such returns from the dead in order to be witnessed by the living are typical likewise of Aithalides, who "did not always stay among the dead but came back to live among men for short periods" (DCM, s.v. "Aethalides") : this is strikingly similar to how when after Prot-esi-la[w]os died, La[w]o-dameia "begged the gods to allow her to have just three hours with him", so that he "was brought to life for the stipulated period" (DCM, s.v. "Laodamia"). As sequel, "to the companions of" Prot-esi-la[w]os [cf. "the companions of" Memnon, the birds called Memnonides (DCM, s.v. "Memnon", p. 283a)] was given the similarly (to /AITHaLides/) named AITHiLLa, daughter of La[w]o-medon (DCM, s.v. "Aethilla"). Aithilla induced to the companions of Prot-esi-la[w]os to remain with her on Khalki-dike's paeninsula Pallene, named for a woman (daughter of Sithon [< */TIDHan-/ :: /S^IDDiym/, valley of tar-pits, wherein "stuck" 4 kings (LB, p. 105) -- from such a tar-pit as step out 4 men in CBM, p. 33 (upper left) : praesumably identifiable with Kdor-la<omer and the 3 other kings allied with him]) who married (DCM, s.v. "Pallene", p. 340b) Kleitos. With /KLEITos/ (DCM, s.v. "Clitus 2") may be likened /KLEITor/, name of "the most powerful prince in the whole of Arcadia" (DCM, s.v. "Clitor") : for this reason it was "through Arcadia" that Oxulos led the Hera-kleidai (DCM, s.v. "Oxylus 2", p. 334a), this slingshotter-employer [of Pur-aikhmos, cf. employment of slingshotter Dawiyd by king S^a>uwl ('Asker', scil., of the dead via mediumship-se'ance -- where the slinging in understood in Qabbalah as metaphoric of hurling souls into material bodies for incarnation)] Oxulos (/o-xulon/ 'same wood', according to Hesukhios -- possibly implying using as drinking-vessel the same nut-wood as one's hath eaten the nut-meat of) "with three eyes" [a coconut-god, such as the Manaian Tuna ('Eel', the name of one of the Old English runes) the husband of (EPM, s.v. "Tuna 2") Moe-aitu ('Sleep-ogress')] being son of Haimon ('Blood') or of Andr-[h]aimon ('Human Blood'), perhaps to be aequated with the man donating his own blood to be quaffed by 4 gods of darkness in CBM, p. 35 (upper left). Having (according to Apollo-doros) Gorge as his mother, this Haimon must be the brother (not grandson) of Thoas, whose mother likewise is Gorge (DCM, s.v. "Thoas 4"), and may be identical with Lukaon's son Haimon, namesake-and-"founder of the Arcadian city of" Haimonia (DCM, s.v. "Haemon 2", p. 178a). Haimon's son THESSaLos (DCM, s.v. "Haemon 2", p. 177b) may be identified, etymologically, as the spirit of the entheogenic drug DHATTuRa. Maori hero Hema (proto-Polynesian */SEMa/) "married the goddess Urutonga ('South-West')" (EPM, s.v. "Hema"); similarly as Thraikian god Haimos (< proto-Indo-Germanic [i.e., its Skt phonetic aequivalent] */SEMa/) married Rhod-ope ('Roseblossom-Face', a name connecting her with king Midas's rosegarden, wherein slept Silenos, visiting Atlantis in his dream), daughter of the god of the river Strumon (DCM, s.v. "Haemus 1"), which streamed to the SOUTHWEST of mt Haimos : they, with their young son Hebros (/habros/ 'delicate, dainty'), may be depicted in CBM, p. 33 (upper right), where the couple manifestly personify plant-spirits. Oxulos married Pi[w]eria (whose name, as that of a district, may be related to the Pauran.ik name /Pivara/, likewise of a district); their 1st son [W]aitolos the Younger (DCM, s.v. "Oxylus 2", p. 334b) "died when very young and was buried beneath one of the gates of the city of [Elis/Alis : cf. /ali/ as Skt name for the vowel-series], through which ran the Sacred Way, in order to satisfy an oracle which said that the child should be buried neither inside nor outside the city." The phrase "neither inside nor outside the city" could be taken to mean "neither in the waking-state nor in the sleeping-state", "the Sacred Way" to mean "continuity of awareness" [and may be repraesented by the footprint-path in CBM, p. 39; while the crocodilian skin, surrounding the region of CBM, p. 40, may be aequivalent to the city-wall; and the pot held by Stripe-Eye an interrment-vessel for the child at the gate], and the city-gate to referr to the hypnagogic-state (transition from waking-state to sleeping-state), wherein, if appropriately temporally prolonged and stabilized, the secrets of how the dream-universe is constructed are disclosed to the sage-seer. Now, the name /WAITOLOs/ is certainly the same, etymologically, as /VETALA/, the Skt term for 'Vampire', a soul risen, in palpable guise, from a cadavre in a tomb.} [written 30 July 2016]
DCM = Grimal : Dictionary of Classical Mythology.

/oxulon/ http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.04.0057%3Aentry%3Do)%2Fculon 
EPM = Knappert : Encyclopedia of Pacific Mythology.
CBM = Codex Borgianus Mexicanus.
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Cap. 1. 

----------------------------------------------------------
	1.
	From Belief to Believing
	1-78


p. 2 spirit-possession of living persons by dead earthly "immortals"
	"In the village of Mebaygon ... from Minbu, two "exited" {from the material world, by dying to the material body} weikza residing at the Dragoness Mountain (Nagama Taung), the monk U Pandita and the layperson Bodaw Bo Htun Aung, possess Htun Yin, better known by his nickname Saturday's Son (Sanay-tha). Using him as an intermediary, they deliver sermons and demonstrate their supernatural potency (dago). Remarkably, these two weikza appear just as frequently in the flesh {i.e., the "flesh" of the mental body (manas-maya-kos`a), not of the material body (anna-maya-kos`a)}.  ... disciples of the Mebaygon cult, report many extraordinary incidents ... about 

	the Prince of the Universe (Setkya Min), 
	{known in the Epistles (of the New Testament) as 'Prince of This World'}

	about the Nine Powers of Noble Success". 
	{siddhi-s}


pp. 3-4 instance of how a woman was cured of her ailment and began regularly becoming possessed by a dead earthly "immortal"; and how her ministry became approved by the local religious authorities
	p. 3
	"she suddenly experienced ... menstrual difficulties.  ... her family sought the help of a monk ... known to be a member of 

	
	the Left Hand Congregation (Letwe Gaing), 
	{Vama-acara Sangha}

	
	a group of practitioners of the weikza path specializing in exorcism. (The right-hand path is focused on the quest for nirvana.) ... The young woman ... ingested 

	
	the medicine (hsay) 
	{eucharist}

	
	with which the congregation initiates its members. One day, while tending the Buddhist altar in her home, Gyan suddenly sensed herslf inhabited by an external force. U Nareinda, one of the Left Hand Congregation's four weikza masters, had possessed her. He signaled that 

	
	energy ashes, 
	{cf. the bhasma ('ashes') -- remains of burnt-offerings of Vaidik-style yajn~a-s -- smeared on their own bodies by Pas`u-pata devotees}

	
	powder produced from his own alchemy ball, were to be found in the plate reserved for food offerings to the Buddha. Gyan 

	
	gathered these ashes and swallowed them with water. 
	{It is customary, in some denominations of the Taoist religion, to ingest the ashes of burnt written-in-ink-on-paper prayer-petitions to deities.}

	
	It was ... 1952 (... the year 1313 of the Burmese calendar). Not only did the young woman's menstrual problems then cease but she also acquired the ability to lift {remove, alleviate} [malific] spells, a skill that the weikza urged her to exercise for the benefit of all." 

	p. 4
	"a group of experts, four monks and four laypeople, was assembled to put Gyan's discourses, 

	
	or rather, those of the weikza U Nareinda[,] 
	{Delivered through her mouth while he was overshadowing her doings.}

	
	to a careful test. The experts were obliged to acknowledge the orthodoxy and worth of the teachings. On this occasion, U Nareinda, possessing Gyan, ... stated that he had "exited" (htwet-) five or six hundred years ago, after having "succeeded" (aung-) in his practice of alchemy ... . ... The young woman, known from then on as "Weikza Gyan," was invited to Minbu. ... .  

	
	... the head monk 
	{abbot}

	
	of the Yadanabonpyan monastery requested that Gyan teach at his monastery, and the young woman took up residence there." 


pp. 9-10 description of a book, in Burmese, concerning Burmese vidya-dhara-s
	p. 9
	"Hpay Myint's ... book he dedicated to the cult of the four weikza ... was published ... in 1972. (In addition to ... Bodaw Bo Htun Aung and U Pandita ..., the weikza include the monks U Kawwida and U Oktamagyaw.) ... 

	p. 10
	The opening chapter of his work, which gives an account of ... personal experience, is made up of the many prodigious feats accomplished by the weikza ... . The chapter consists of thirty-six pages filled with facts each more extraordinary ... than the last, supplemented by [two further chapters of] the author's ruminations, to which the hundred pages of the fourth and final chapter add material in the form of transcriptions of testimonials gathered by Hpay Myint from nine eminent disciples of the weikza, including three medical doctors." 


p. 12 advantages of vaidya-dhara siddhi-s over mere material products
	[quoted from Spiro 1970, pp. 183-4] "[The Burmese] may not be able to manufacture [ae:ro]planes, but 

	as weikza they are able to fly through the air without them; ... 
	{by means of projection of the astral body}

	they may not be able to manufacture radios, but 

	as weikza they are able to communicate over long distances without them." 
	{by means of telepathic thought-transference}


Spiro 1970 = Melford E. Spiro : Buddhism and Society : a Great Religion and Its Burmese Vicissitudes. London : George Allen & Unwin.
p. 13 compatible magical practices in contemporary Syama
	"neighboring Thailand ... experienced a spectacular economic boom and at the same time an intensification of "magical" practices in the 1990s, the two phenomena turning out to be completely compatible". 
	[p. 278, n. 12 "On Thailand's related economic and religious booms, see Jackson (1999)."]


Jackson 1999 = P. A. Jackson : "The Cult of Luang Phor Khoon and the Post-modernization of Thai Buddhism". SOUTH EAST ASIA RESEARCH 7.1:5-60.
p. 13 19th-century-ChrAira European records of magical practices in Burma
	"Spiro, in a footnote [1970, p. 180, fn. 22], cites two authors, Howard Malcolm and John Crawfurd, who, writing in the 1830s, underline in similar fashion the remarkable interest in alchemy shown by both Burmese scholars and officials, including the king. 

	He could by the same token have referred to the testimony [1893, pp. 215-6] of Father Sangermano, who lived in Burma from 1783 to 1808". 


Sangermano 1893 = Vincentius Sangermano (ed. by John Jardine) : The Burmese Empire a Hundred Years Ago, as described by Father Sangermano. Westminster : A. Constable & Co., 1893. [reprinted -- London : Susil Gupta, 1966; Bangkok : White Orchid Pr, 1995]

pp. 20, 279 a description of Dragoness Mountain
	p. 279, n. 22
	"The following description of Dragoness Mountain is taken from Hpay Myint (1990, 107-109). His source, he writes, is the weikza Bodaw Bo Htun Aung. 

	" "
	Brown Mountain (Taung Nyo) {Babhru Giri}, where the weikza U Nareinda lives, is described in similar terms (Yadanabonpyan Meditation Center's Support Association for Religion 1959, 14-19) as is, less elaborately, 

	" "
	the Mountain of Splendid Trees (Thiri YokkhaTaung), where the weikza Maha Theikdi (master {guru} of the famous weikza Bame Hsayadaw) resides (Maha Myaing Hsayadaw 1962, vol. 1, 5-6)." 

	p. 20
	"youth-maintaining fruit that the weikza provide ... are gathered at Dragoness Mountain, Nagama Taung {Nagini Giri}. 
	{Idunn is provideress of "apples of immortality (eternal rejuvenation, actually)" ("HPSR").}
	{cf. also the " three azure birds who bring berries and other foods to Xi Wangmu in her mountain pavilion" ("XWShGGCh", citing Cahill T&DP, p. 92).}

	
	Located in ... a forest in Central Burma, in the region of the Shwedetdaw Pagoda (a national pilgrimage site whose founding is attributed to the Buddha himself), the place is 

	
	invisible 
	{not in the main subplane of the material plane}

	
	and inaccessible to ordinary people. The four weikza who appear 

	
	in the flesh 
	{scil., of the mental body}

	
	at Mebaygon live, 

	
	along with numerous masculine and feminine representatives of their kind, inside the mountain, in a vast cavern of more than three square kilometers, 
	{Numerous Taoist immortals likewise inhabit vast caverns located within sacred mountains.}

	
	whose inner walls are of alabaster and quartz and whose floor is covered with precious stones. At its center stands a pagoda made entirely of gold, thirty-two cubits high {tall} ..., named "Great Pagoda of the Cessation of Hostility and Evil Sentiments" (Yan-pyay Man-pyay Zaydidawgyi); it is encrusted with nine kinds of precious stones. The cavern contains many grottoes, [each] divided up into several halls. ... One of the grottoes 

	
	is reserved for women; in it liquid gold flows drop by drop. 
	{Cf. the teardrops of liquid gold [impliedly, liquid amber?] shed by goddess Freyja.}

	
	In the highest hall lives U Kawwida, the "great monk commander of the weikza" (weikzado gainggyok hsayadawgyi), more than a thousand years old. 

	
	On the exterior of the mountain, a magnificent waterfall flows down from the summit. 
	{On the exterior of some tepui-mountains (in Wayana), a waterfall floweth down their sides.}

	
	Rocky platforms, suitable spots for prayer-bead recitation, are spread about the gem-encrusted slopes. At the foot of the mountain are to be found many tree-filled parks, rich in aromatic plants and fragrant flowers; water tanks decorated with lotuses {lotoi}; and forest with immense trees (mango trees, jackfruit trees, banana trees {! banana-plants are neither "trees" nor "immense"}) 

	
	that bear fruit all year long." 
	{"the tree of life, which ... yielded her fruit every month" (Apokalupsis of Ioannes 22:2).}


"HPSR" = "Haustlöng – a Poem about Soul Retrieval". http://freya.theladyofthelabyrinth.com/?page_id=79 
"XWShGGCh" = "Xi Wangmu, the Shamanic Great Goddess of China". http://www.suppressedhistories.net/goddess/xiwangmu.html 
T&DP = Suzanne E. Cahill : Transcendence and Divine Passion : the Queen Mother of the West in Medieval China. Stanford Univ Pr, 1993. 
Apokalupsis of Ioannes 22:2 http://biblehub.com/revelation/22-2.htm 
pp. 26-7 posture of levitating immortals' flight (in the mental body)
	p. 26
	"a weikza does not glide through the air like a bird {viz., in prone posture} ... . He moves in a vertical position, remaining dignifiedly erect, in imitation of the Buddha and his five hundred saint-disciples {arhant-cela-s} traveling through the air, a scene that is often depicted in pagoda and monastery paintings. ... 

	p. 27
	The weikza chooses several among those people who are visiting the monastery for the first time and invites them to check out the window through which he has just come. They are asked to lean [their heads] outside [the window]. They note that the height above the ground is such that no ordinary man would be able to jump all the way ...; there is no ladder to help the weikza.  ... Bodaw Bo Htun Aung ... flies through the opening in the window, disappearing from the audience's sight." 


pp. 29-31 luminous relics; perfume-immersed relics
	p. 29
	"When the Buddha entered his final nirvana ["i.e., died"], his extraordinary relics (datdaw) emitted light, manifesting their supernatural potency." 

	
	"a man ... holding in his hands two perfume bottles ... tells ... to ask Bodaw Bo Htun Aung to "invite the relics" (datdaw pin-) ... this ultimate feat of the four weikza." 

	p. 30
	"the bottles ... are full, ... they contain perfume and nothing else." 
	{"Basilides too emphasized ... that the empty place resulting from God's withdrawal ... retained the 'flavour' of the Father, just as a bowl containing sweetsmelling unguent retains the fragrance even after the bowl has been completely emptied." (GH&I, p. 37)} 

	
	But when invoked in the name of "the great solar star" {viz., planet Stilbont-}, 
	{"It is because of this residue of God's presence that the demiurge was able to fashion this world." (GH&I, p. 37) -- "He who has found the world has found a corpse" (Gospel according to Thomas, logion 56 -- ThW-Z 8). Here, "Corpse" = relics of saint's cadavre.}

	p. 31
	"relics are there ... at the bottom of each bottle." 
	{The relics may (symbolically) repraesent the corpse of Ts>in emperor S^ih Huan Ti, whose cadavre was praeserved interred in a pool of elemental quicksilver.}


GH&I = Benjamin Walker : Gnosticism : Its History and Influence. Aquarian Pr, Wellingborough (Northamp.), 1982. https://arcaneknowledgeofthedeep.files.wordpress.com/2014/02/gnosticism4.pdf 
ThW-Z = THOMAS WEB-ZINE. http://www.gospelofthomas.info/zines/passersby.htm 
pp. 32-3 powers, proof, examples
	p. 32
	"The four weikza make frequent reference to the Buddha's supernatural potency (dago) or extraordinary powers (theikdi). ... The Buddha, the weikza go on to say, strove to dispense his doctrine in accordance with the personality and expectations of his listeners."

	p. 33
	"the weikza ... never stop insisting ... that ... the Buddha had no teacher". 
	{Although he lacked human teachers, he was, indeed, instructed by non-humans : specifically by a combination of his bodhi-vrks.a ('enlightenment-tree') and the planet Budha ('Stilbont-').}


p. 33 a contrast between vidya-dhara-s and buddha-s
	"The Buddha and his saintly disciples (yahanda), they ["the weikza"] declare, are 

	"supramundane weikza" (lawkoktara weikza), 
	{(in Taoist terms) heavenly immortals}

	because they have attained full spiritual perfection. 

The weikza describe themselves, by contrast, as 

	"mundane weikza" (lawki weikza). 
	{(in Taoist terms) earthly immortals}

	A mundane weikza, according to their definition, is an individual who has acquired supernatural abilities due to his success {siddhi} in a particular technique, such as 

	alchemy ... or 
	{specificly, (Taoist) "internal alchemy"}

	esoteric diagrams that have special powers". 
	{yantra-s and/or man.d.ala-s (the latter deriving from the thundre-magic variety of Taoism)}


pp. 36-7 living praesence of a buddha's supernatural potency
	p. 36
	"Theravadin Buddhists ... describe the master as having entered into final nirvana at the time of his death and 

	
	so being inaccessible, 
	{His nirvana rendred him inaccessible specifically by the 5 Mara-s : they thereupon sought him, but could not find him.}

	
	even as they constantly invoke him as though he were living, available, and approachable, like a divinity." 
	{Nowhere in scriptural texts is it asserted that a buddha's nirvana must rendre him inaccessible to sincere worshippers of him.}

	p. 37
	"For Burmese, however, the Buddha ... left in place his faculty for accomplishing miracles and wonders, his dago. ... The supernatural potency of the Buddha is contained and localized in his representations (statues), as well as in his relics enclosed in various pagodas ... . ... Conversely, ... that potency should show itself, such as when a pagoda in which his relics have been enclosed miraculously emits light ... . ... A saint, he who has attained spiritual perfection, embodies ... the Buddha's ... supernatural potency : ... he embodies the Buddha." 


pp. 41-2 obtaining spiritual power from a yaks.a (tree-spirit)
	p. 41
	"A tree spirit ... has attained to this state thanks to the merit it has accumulated ... . But its condition prevents it from accomplishing new acts of merit. Someone who can get merit for it will enjoy its favor. To do this, one has to meditate for ... 

	
	at least ten days, 
	{Would this imply that access to dekad-systems, such as the Polynesian 10 heavens, or the 10 spiyrowt of Qabbalah, is mediated by yaks.a-s?}

	
	under the tree inhabited by the spirit ... . In return, the spirit ... will protect you and endow you with supernatural abilities, including the capacity, similar to that of the four weikza, 

	p. 42
	to appear and disappear at will (ko hpyauk pyinnya, the power of invisibility)". 


pp. 42 & 280 r.ddhi and dhyana
	p. 42
	"An individual's supernatural potency can be the result, on the one hand, of the practice of concentration meditation, a contemplative technique consisting of focusing the mind on an object, an idea, or a sensation. Such a technique ... confers, after a certain degree of mental concentration (thamadi) {samadhi} has been attained, supernatural abilities. The latter are called either eikdi, from the Pali iddhi {r.ddhi}, sometimes translated "psychic powers," or zan, from the Pali jhana {dhyana}, designating the different degrees of mental absorption ... . These powers include the ability to fly, to make oneself invisible, to multiply oneself, and so on." 

	p. 280, n. 37
	"Foxeus (2011, 130-138) ... wrote ... some relevant work. ... Granoff (1996, 79-88) shows that the writers of ancient Buddhist texts shared today's Burmese Buddhists' concerns with the source of miracles and supernatural powers ... . Also of note is a special section ... dedicated to "miracles and supernatural powers in South and Southeast Asian Buddhist traditions" (Fiordalis 2010 ...)." 


Foxeus 2011 = Niklas Foxeus : The Buddhist World Emperor's Mission : Millennarian Buddhism in Post-colonial Burma. PhD diss, Stockholm Univ.

Granoff 1996 = Phyllis Granoff : "The Ambiguity of Miracles : Buddhist Understandings of Supernatural Power". EAST & WEST 46.1-2:79-96.
Fiordalis 2010 = David V. Fiordalis (ed.) : Miracles and Supernatural Powers in South and Southeast Asian Buddhist Traditions. J OF THE INTERNAT ASSN OF BUDDHIST STUDIES 33.1-2 (2010-11):381-554 http://journals.ub.uni-heidelberg.de/index.php/jiabs/issue/view/1087 

pp. 42-3 obtaining supernatural power from a snake-spirit etc.
	p. 42
	"An individual's supernatural potency can, on the other hand, be the result of a relationship he or she has established with an invisible entity endowed with extraordinary powers (a weikza, a tree spirit, a kind of ghost, etc.) ... . 

For example, a man sets out at night to take up a place in the forest where he will recite a secret verse continuously while holding in his mouth a piece of dried beef, in order to attract a ghost or spirit whose support he wishes to gain. Soon a snake arrives and crawls up his body, 

	
	wraps itself around his neck, 
	{Cf. the serpent wrapped around the neck of S`iva.}

	
	and then leaves. This is a sign that the man has succeeded. He is now possessed of several extraordinary powers, including invulnerability, powers called theikdi -- 

	p. 43
	the word comes from Pali siddhi (accomplishment, success) and designates a weikza's supernatural abilities as well. He has, it is said, "gained the knowledge or power of hmaw" (hmaw pyinnya aung-) ... . People also say, "Hmaw has been breathed into him" (hmaw thwin-) ... . ... The only study [concerning hmaw] extant, which appeared in 1912 [by Shwe Zan Aung] ... provides an inadequate translation -- "hypnotism" -- of the term". 


Shwe 1912 =  Shwe Zan Aung : "Hypnotism in Burma". J OF THE BURMA RESEARCH SOC 2:44-56.
p. 58 the cures are miraculous
	"many are the miraculous brought about by the four weikza's intervention. In every case, the doctors, who had abandoned all hope, found themselves speechless before what resembles a resurrection." 


pp. 61-2 testimonial
	p. 61
	"Bodaw Bo Htun Aung came down from the sky. He arrived gently ... . But he had no parachute! ... 

	p. 62
	The four weikza showed me all sorts of extraordinary powers. They appeared and disappeared at will. ... Science is incapable of explaining that. It's beyond science." 


p. 64 miraculous photography
	"the weikza were capable of producing the same sort of results as those of modern technology; their power enabled them to create photographs in the absence of a camera, or rather in its place." 

	"If during an appearance in the flesh {viz., of the mental body} of the weikza, a disciple tried to take a photograph without first having obtained permission to do so, the weikza would make sure the camera didn't work." 


pp. 71-2 canonical miracles (one by a disciple at the command of the buddha, and one by the buddha himself)
	p. 71
	"The Buddha orders the saintly disciple who is helping him, Sagata, to execute a series of feats. The disciple raises himself very high in the air, where he walks, stands, sits, lies down, emits smoke and flames, and disappears." (cited from Oldenberg 1882, pp. 184-7)

	p. 72
	"the Master {buddha} is described as having seven steps immediately after his birth 
	{Seven steps to the north are taken together by bridegroom and bride in order to solemnize a marriage (according to the S`rauta-Sutra-s). Thus, the buddha was announcing his marriage-at-birth to goddess Prajn~a-paramita (similar to the mystical marriage of Khristos to Sophia, according to the Eastern Orthodox Churches).}

	
	without touching the ground, with lotus flowers ... coming between the mundane plane and the physical manifestation of the great person at the behest of the gods". (cited from Mus 1935, pp. 66-71)
	{This is perhaps another manifestion of the usual waterlily-blossom seat of tantrik divine couples in Vajra-yana art.}


Oldenberg 1882 = Hermann Oldenberg (transl from the German by William Hoey) : Buddha : His Life, His Doctrine, His Order. London & Edinburgh : Williams & Norgate.

Mus 1935 = Paul Mus : Barabudur. Impr. d'Extrême-Orient.

p. 74 a buddha's r.ddhi-s
	"As depicted in As`vaghos.a's text, the Buddha's supernormal powers ... include iddhi {Skt /r.ddhi/} ... "magical powers" : 

	flying through the air, 
	{Because exiting the material body is not described as a praeliminary to this procedure (as is always the case in actual astral projection), it would appear that dreaming of this is, instead, intended.}

	touching the sun with one's hands, making multiple copies of one's body, and the like." (Ray 1994, p. 51)
	{Likewise, for these procedures, dreaming about them may appear to be intended.}


Ray 1994 = Reginald A. Ray  : Buddhist Saints in India. Oxford Univ Pr.
{Collective dreaming, wherein various persons (viz., waking-world persons who are mutually acquainted in the waking-world) meet and intercommunicate within the same mutual dream, could account for the disciples' shared memory of these events described by As`va-ghos.a. If so, then this biography could be taken as a record of a collective-dreaming-based occult society. [written Apr 20 2016]}
----------------------------------------------------------
Guillaume Rozenberg (transl. from the French by Ward Keeler) : The Immortals : Faces of the Incredible in Buddhist Burma. Univ of HI Pr, Honolulu, 2015.
