The Immortals, 2B 

----------------------------------------------------------
	2B.
	Fashioning a Cult
	134-159


p. 134 spurious name of town on map
	"the town of Aunglan, "sign of victory," ... . There's no use looking for Aunglan on a map of Burma.  ... opponents of the regime chose the place, whose name signaled success ..., and the authorities [government], ... to discourage any new impulse ..., renamed the town 

	Myayde -- "Buried" -- 
	{signifying, "buried the hatchet" by way of agreement for permanent peace}

	by which it is identified on maps to this day. Burmese nontheless continue to call it by its old name." 


pp. 134-6 U Thilasara
	p. 134
	"We reach the town of Aunglan ... . ... [We] stop at ... U Thilasara's monastery {abbey}.  ... the monk {abbot} ... U Thilasara used an obscure idiom, expressing himself in a literary and image-filled Burmese ... . ... In the course of our conversation ..., U Kawwida, the leader of the ... weikza, had possessed him. ... 

	p. 135
	[Some 3 decades earlier,] U Kawwida, who was unknown to him, appeared to him in the {subtle-body} flesh at midnight one night. ... U Kawwida took him to the Energy Center at Mebaygon. 

	
	U Thilasara has no idea how." 
	{praesumbly via somnambulism etc.}

	p. 136
	"After his meeting with U Kawwida, U Thilasara left for Mount Popa, a site often frequented by aspiring weikza. (It was there that the famous Bo Min Gaung "exited" in 1952.) ... .  ... at one of the most celebrated monastic study centers in the country, the Maha Gandayon in Amarapura, ... He stayed ... eight years, until he had obtained the rank {academic degree} of Master of the Teaching (dammasariya) ... . He taught for a time ..., and finally took up the position of head of this little monastery in Aunglan." 

	
	"It would be hard to notice the inconsistency ... : U Pandita's cave was constructed in 1974 and U Oktamagyaw's in 1988, whereas the events narrated by U Thilasara are supposed to have taken place in 1972. ... U Thilasara has improvised the story out of whole cloth." 
	{It is extremely characteristic of spirit-communications, that the spirit-communicator should provide dating which is not strictly accurate (especially by way ante-dating events by some years). Therefore, the spirit who was speaking through U Thilasara's mouth need not have "made up" anything "out of whole cloth", but merely have ante-dated true events.}


{It is, in fact, hazardous to one's spiritual health to accuse spirit-communicators of deliberate mendacity. The only way that the author evaded some sort of personal calamity was his apparent ignorance of the fact that a praeternatural spirit was doing the narrating through a medium's (U Thilasara's) mouth.}

pp. 136-7 monks in Aunlan
	p. 136
	"U Thilasara's monastery was named "Weikza Theikdi Kyaung" by its founder, his predecessor. This ... name ... means ... "Monastery of the the Weikza's Extraordinary Powers" ... . ... Because he is the head monk {abbot}, the other residents are de facto disciples of the four weikza ... . ... 
During the three 

	p. 137
	months of the season of monastic retreat, the monks of the sixty-four monasteries in Aunglan township take turns delivering daily sermons. Today it is U Thilasara's turn". 


p. 137 the 4 types of vidya-dhara
	"the collected sermons of a famous preacher, Shesetdaw U Thayzawbatha ... provides ... a classification of the different types of weikza. He distinguishes among four types : 

	the zawgyi, who has mastery of the art of medicine and flies in the sky and underground; 
	{cf. /kha-ga/ 'sky-goer' (a category of deity)}

	the zawgi, who practices yoga; 

	the gandayi, who has the power to disappear and reappear at will; 
	{cf. /GANDHArvapura, GANDHArvanagara/ n. 'Fata Morgana [mirage]'}

	and the weikzado, who has succeeded at a specific technique, namely, alchemy {rasa-ayana}, the cabalistic arts {yantra} ..., or the recitation of mantra[-]s." 


pp. 138-9 several further named vidya-dhara-s
	p. 138
	"weikza ... U Weikzadhara, alias Bo Paukhsein ("Grandfather Axe" {Pitamaha Paras`u}) ... "exited dead" in 1965." "weikza ... groups exist, living in different domains : ... Mount Zinkyai, and so on." "U Kawwida was born in 968 (the year 330 in the Burmese reckoning). Not only is he vastly superior to Bobo Aung, born in the eighteenth century, to Bo Min Gaung and to Grandfather Axe, both born in the nineteenth century, but 

	p. 139
	to Shin Eizagona, considered the apical ancestor of weikza, whose story places him in the Bagan Period (1044-1287)." [p. 287, n. 29 : "On  Shin Eizagona, see Htin Aung (1962, 51-54)."]


Htin Aung 1962 = Htin Aung : Folk Elements in Burmese Buddhism. Oxford Univ Pr.
p. 139 "fragile fiction"
	"the one question that really matters ... : "Do you believe ...?" Interlocutor, ... not to make the impossible choice {impossible?! -- the choice was already made by writing the book!} between believing and not believing {in praeciselly what? -- never hath the author impugned the truthfulness of any of the eyewitnesses whom he quoteth}. I, for my part, ... the fragile fiction that I am a believer in the making." {Rather, not only is the author evidently a convinced believer; but his writing is adequate to make, also, a believer out of anyone perusing it.} 
	{In-as-much as the author (Gu.R.) reporteth rather thoroughly the miracles related in this book; therefore of the fact that he is well-aware of the miracles, there is certainty. The only fiction-aspect is that when he is to return to his university he will be constrained not be mentioning such miracles in so very overt a way, so that, in effect, he must, as of then, put on a fac,ade of not knowing of them. It only fragility is the fact that if he were then to mention the miracles openly, his connection with the university (his only source of funds) would be immediately broken, severed by the materialist-dogmatists dominating it, alike unto all universities in Western Europe.}


{The conventional fiction required (by their universities) to be maintained by anthropologists, that they find observations by unimpeached eyewitnesses all "incredible", is quite transparent to anyone acquainted with the official hypocrisy artificially imposed by universities' boards-of-regents : it is something directed by the scientistic fictions promoted by capitalism-dominated oikonomic systems.}

p. 140 necessity for an author's writings to be accurate and self-consistent
	[statement by an informant] "Writing an article ... requires having a clear objective and sticking to it. If an author expresses contradictory opinions, ... an unflattering picture might offer foreigners ... a lack of respect for ... religion, ... with predictable karmic consequences over the course of ... future lives." 


p. 142 monastic retreat in Mandalay and in Mebaygon; vidya-dhara-s' abetting of a disciple
	"Saturday's Son, who was spending the monastic season of retreat in Mandalay, often came by the home of a pair of his disciples, a married couple, to conduct se'ances in the late afternoon. There the medium was possessed by U Pandita.  ... leaving the next day for Mebaygon ... At the Energy Center, U Pandita appeared in the flesh. ... 

	To watch over someone (saung shauk-), an essential mission of the weikza, means to protect and support a disciple in all areas of his life (health, family, business, travel ...). ... The four weikza supported their disciple as they had committed to doing." 


p. 142 fragrance-retaining relics
	"a brand-new bottle of perfume. ... Ordinarily, the weikza would put the bottle on the altar and the chorus of young women would call ..., or he would hit {slap} the bottle with both hands. ... 

U Pandita took up the challenge. The weikza placed himself in front of the ... altar and proceeded to make a recitation lasting a good ten minutes. Bodaw Bo Htun Aung was present, and when U Pandita was done, he told ... to check the bottle. Nine relics had appeared. ... He took the bottle and struck it with both his hands. A tenth relic appeared. ... Strangely enough, pressing the bottle's aspirator produces no perfume, as though the relics were retaining the fragrance." 


p. 143 pagoda
	"The pagoda is a vast enclosed space, with a number of pavilions sheltering ... images scattered about its inner court. We ... have ... concrete slabs surrounding one of the pavilions ... ." 


p. 143 both religions are "the same thing"

	"Hinduism and Buddhism are the same thing! ... .  ... one can be both Hindu and Buddhist at the same time. ... 
	{They both accept the same deities, thus having identical mythologies. Among various concordant texts, an episode in Puran.a may be explained by a Jataka; and an episode in Jataka may be explained by a Puran.a.}

	If it is possible to be both Hindu and Buddhist at the same time, the Muslim religion, in contrast, is thought of as the furthest point of otherness, where there is not just difference but also incompatibility". 
	{Even so, in Simha-pura (Singapore) such a cosmopolitan attitude is praevalent that anyone can be not only Taoist, Bauddha, and of the Varn.a-as`rama dharma, but also Muslim, all simultaneously (though the Muslim denomination involved in that may be the quite tolerant Subud).}


p. 144 instance of a vidya-dhara's describing to proselytes a former lifetime of theirs
	"At the se'ance, U Pandita possessed Saturday's Son. He told the two ... that they had been royal officials in the Bagan era (1044-1287) and had shown themselves to be his loyal donors. (U Pandita "exited" [from life] at the end of the thirteenth century.) There was nothing of chance about their meeting him; they were all caught up in a chain of relationships." 


pp. 144-5 instance of a vidya-dhara's mysteriously vanishing
	p. 144
	"Bo Htun Aung appeared in the evening. After his sermon, he came down from the house using the stairs. The two visitors found it odd that [the vidya-dhara did not on this occasion depart in the usual fashion by flying out an upper-storey window into the open sky outside] ... . 

	p. 145
	They wanted to follow him but he disappeared. When looking for him failed to turn him up, a voice called them from the house. It was Bo Htun Aung. "We are real weikza and have come to support the religion, by means of Saturday's Son," he declared." 


p. 147 the location of Minbu
	"spend the night not in Magway, but on the opposite shore of Irrawaddy, in the town of Minbu, a few kilometers from the Energy Center of Mebaygon." 


p. 148 needless fears on the part of a governmental official
	"two Germans, having been granted long-term visas ..., had spent a night at the weikza'smonastery ... . ,

	Had any sort of incident occurred during their stay ... ." 
	{Apparently, a sort of supposedly possible "incident" would have been for the foreigners to deride the government for not funding the monasteries (thus supposedly embarrassing the government, even internationally). But (apparently unbeknownst to such Asiatic government-officials) neither do European governments generally fund monasteries and nunneries, so there could hardly have resulted any such "incident".}


p. 148 depraved unbelief in European-influenced villages
	"the four weikza. Those who do believe in them, it is customarily said, come from far away. And people quote the proverb, "... don't ... nearby"; that it, they go looking elsewhere, as though it were better there. ... 
	{"a prophet hath no honour in his own country." (Ioannes 4:44)} {"A prophet is not without honour, save in his own country, and in his own house." (Matthaios 13:57)} {"A prophet is not without honour, but in his own country, and among his own kin, and in his own house." (Markos 6:4)}

	In the light of ... one of the four weikzas' favorite parables : ... a pond covered with lotuses {lotoi} whose pollen attracts bees from afar 

	while the frogs who live there fail to make use of it. ... 
	{This is somewhat reminiscent of how close-bye Bufo alvarius toads can remain without being immediately noticed : "After the days {of} traversing the desert , we were shown that we hadn't needed to move inches, ... this very living Bufo obligingly jumped between us" (TP, p. 113).}

	For the cult's disciples, incredulity is the child of {i.e., is caused by} mortal turpitude. If people nearby do not believe, it is due to their depravity ... . ... Sensing themselves surrounded by ... irreligion, the weikza's disciples think all the better of themselves and become all the more resolute in their commitment." 


/not without honour/ http://www.abibleconcordance.com/h541.htm#h552 
TP = James Oroc : Tryptamine Palace : ... the Sonoran Desert Toad. Park Street Pr (a division of Inner Traditions Internat), Rochester (VT). 2009.
pp. 148-9 gross misinterpretation by the author (indicating his ignorance of differences amongst national characters)
	p. 148
	""U Kawwida is dead," the official retorted abruptly. ... However, I saw that the bureau chief's cutting remark put the Major ... into a rage, his face turning red with anger. ... 
	{Misunderstood! The major throughout every circumstance always shewed himself quite incapable of any such thing as "anger" -- nor is it a characteristic of East Asiatics generally. (To quote the author himself, on p. 149, the major always "evinced a modesty and a respect toward ... individuals".) The red on the author's face was a sign of embarrassment, that a fellow-Burmese should display such impiety in the praesence of an impressionable foreigner (i.e., the author himself), lest such foreigner might obtain the impression that Burmans generally were an impious lot, and write such an assertion up in the book which he intended to compose (namely, this very book), to the shame of not only Burmese, but even of East Asiatics generally.}

	p. 149
	Only his status spared the major from being treated like a gullible old fool." {N. B. The difference is, howbeit, only in a very minor detail -- similar to certain Protestants' frequent neglect to revere in a worshipful manner the relics of saints, although in other respects those same Protestants may be as observant as good Catholics and good Orthodox.}
	{Absurd! Hath the author forgotten that at numerous places in this very book he already stated (truthfully) that Burmans are inhaerently incapable of doubting their own religion? Only Western Europeans (i.e., incorrigible blasphemers) habitually regard pious persons as "gullible ... fools" -- in contrast, all the residue of the world's population is shocked at Western Europeans' gullibility as to become devotees so very fanatically in atheistic materialism.}


{Little did the major realize that French (and Western Europeans generally -- but unlike all the residue of the planet's population, even unlike Eastern Europeans) are impious to an outrageous, absurdly egregious extent -- including even the general run of anthropologists among them (the French being perhaps the most haughty, arrogant folk on Earth). Western Europeans generally are quite disgusting in their attitudes toward divine concerns.} {It is, furthermore, characteristic of ethically defective persons (including Gu.R. -- unless he be merely feigning misunderstandings) to be unaware of their own shortcomings, including of their incapability to recognize the lofty character of persons whose ethical standards excell their own.}

p. 151 rubbing on a metal-ball amulet in order to assuage any impatience due to unforeseen delay
	"reaches under his shirt to pull out the ball of energy hanging from his neck. He starts rubbing it compulsively with the fingers of his right hand." 


pp. 151-2 the monastery in Mandalay
	p. 151
	"Mandalay is ... an attractive city, ... a pleasant one. ... The numbered 

	p. 152
	streets ... make it easy for you to orient yourself. The Yasagyo Monastery ... is located as the end of Twenty-Second Street, a few steps from the Irrawaddy River. ... On the ground floor, in a dark, gloomy room, lives a destitute monk in his seventies. His older brother was a disciple of the four weikza and had invited their medium to live with him whenever he came to Mandalay. In 1996, after his brother's death, the younger brother ceded the monastery's property to Saturday's Son ... . 

	
	Saturday's Son lives lives on the upper floor of the monastery. ... When the Major and I arrive ..., I ask the monk to recount how he met the four weikza and became their intermediary fifty-one years earlier. ... The Major ... since the loss of his wife ... speaks once again of his late wife. ... "They say the weikza have called her ... that she has been reincarnated as the guardian spirit of a pagoda's treasures (thaik) ..."". 


pp. 152-3 a solid communion-eucharist truncated-cone-shaped (instead of wafer-shaped) which is licked (instead of dissolved in the mouth)
	p. 152
	"The medium ... comes ... holding in his hands three little cones with flat tops, ... 
	{Similar in shape are mounds built for the Buffalo Dance ("SEFW"), burial-mounds ("MVI", p. 229a), and mound-castles (BBA, p. 51) : all these in the form of "truncated cones".}

	
	of a reddish-brown color. ... Simply licking one cone with your 
	{Atop a mound for the Buffalo Dance, "maple sugar" is licked from a dish ("BDOM").}

	p. 153
	tongue is enough to incorporate its substance ... : the range of its effectiveness is virtually universal, protecting and 

	
	healing someone from all ills. 
	{Said in Spiritland concerning the herb of the Buffalo Dance : "With this you may cure the sick" ("BDOM").}

	
	The medicine contains energy ... derived from ... their life-prolonging ceremonies." 


"SEFW" = "Symbolic Earth Formations of the Winnebagoes". http://www.hotcakencyclopedia.com/ho.BuffaloDanceOrigins.html 
"MVI" = "Mounds about Vincennes, Ind." POPULAR SCIENCE NEWS 30 (1896):228c-229c. https://books.google.com/books?id=n2LnAAAAMAAJ&pg=PA229&lpg=PA229&dq= 
BBA = Walter Johnson : Byways in British Archaeology. Cambridge Univ Pr, 1912. https://books.google.com/books?id=2khnAAAAMAAJ&pg=PA51&lpg=PA51&dq= 
"BDOM" = "Buffalo Dance Origin Myth". http://www.hotcakencyclopedia.com/ho.BuffaloDanceOrigins.html
p. 154 supernatural meaningfulness in affairs of living (life, health, wealth) produced by reference to the vidhya-dhara
	"Getting rich ... gives rise to an inexplicable difference and, by that fact, a lack of meaning, just as much as getting sick and then regaining one's health do. ... Linking these events to the actions of an authority situated on a supramundane plane not only makes them communicative and legitimate but also extends the range of their meanings." 
	{[Stated in other words :] On account of overall supernatural control of events of the material universe, there can be no "randomness", no event in the material universe occurring, that was not planned out by planning-commissions consisting of networked committees of deities extending universewide. Thus, the meanings are already necessarily inhaerent in the functioning structure of the material universe.}


pp. 154-5 Skt /dhatu/ 'element' > Burmese /dat/ 'power, energy'
	p. 154
	"The tie that binds the four weikza to their disciples follows from a conception of humans as beings who suffer from a deficiency of vital strength. The 

	p. 155
	mortal condition and the ... uncertainties of life, as well, are both a manifestation and an effect of this deficiency. ... The principle that underlies the whole set of the cult's practices is to make up for such lack of vital energy by looking to produce more of it. 

	
	Interpretation with reference to karma is insufficient to bring a full measure of social value to dramatic events of an individual's life. {This is particularly the case wherein all social value is considered to repose in supernatural entities and in those entities' powers.}
	{Explication in terms of "karman" would concern mainly dealings of persons lacking in spiritualof capacities; this would not seem at all a correct explanation of anyone's vicissitudes-of-living to one who is thoroughly concerned with supernatural beings and with praeternatural abilities.}

	
	Linking these events to the actions to an authority situated on a supramunane plane not only makes them communicative and legitimate but also extends the range of their meanings. 
	{In regard to this, it ought to be borne in mind that any supramundane "authority" would be considered to be in constant formal communication with other supramundane divinities, co-operating with eventually all other divine beings through activies of interlinked divine committees; and therefore demonstrative of universal spiritual meaningfulness and of universal potency.}

	
	People do not get well thanks to the weikza, although relations with the weikza explain and exalt that recovery. People do not get rich thanks to the weikza, although relations with the weikza explain and exalt that material gain." 
	{Explanations would be along lines that our health and our prosperity can be ascribed to a vidya-dhara-'s formal interactions in and with divine committees of deities organizing the development of material worlds; and thus inviting our giving thanks to such other deities involved as well as to the well-known manifest vidya-dhara.}


pp. 156-7 relationship between vidya-dhara & disciples
	p. 156
	"disciples receive the weikza's energy of success ... . They then "take energy of success" (aung dat yu-) that the weikza, who possess an exceptional ability to generate it, "give" them (aung dat pay-). ... 
	{In their distributing to disciples the divine energy which they receive from the deities, the vidya-dhara-s serve as intermediaries between immortals and mortals.}

	p. 157
	Just as much as they seek to receive energy of success, disciples are concerned to store it up and make it bear fruit. Portable objects make it possible to stock a certain mass of energy that the weikza provide initially, enabling one to work on increasing it and suffusing one's body with it. These objects, which serve as amulets, are ... receptacles for an immaterial principle ... : they contain dat {dhatu} ... . The energy ball (datlon) ... makes possible ... the process of energy's accumulation". 


p. 157 benefits conveyed by a vidya-dhara
	"When it comes to the four weikza{-s'} taking charge of their disciples' fate, the actual benefits ... are ... the feeling people get out of being in relation with a transcendent authority, one that conveys ... meaning ... . ... Disciples of the cult ... experience ... life's joys ..., ... transformed by the fact that the activities they undertake under the weikza's protection and encouragement enable them ... to act within the constraints of their destiny -- in hopes of eventually achieving the status of a weikza and reaching the fabulous realm of Dragoness Mountain, the disciples' enchanted horizon." 


pp. 158, 287 modifying one's destiny
	p. 158
	"even though it is conceived of a kind of recording and processing device tracking an individual through successive lives, karma does not actually suggest an ineluctable mechanism whose preprogrammed unfolding no one could impede." 

	
	"fate presents a set of possibilities. It thereby offers everyone a chance, with the help often of others (such as the weikza), to act on the karmic and astral processes to foster their better realization. ... 
The Burmese Buddhist conception, in sum, suggests ... the means that people put into play, either individually or collectively, to support, direct, ... the action of these forces. This conception ... assimilates it to a flexible process in the constitution of one's personal development." 

	p. 287, n. 36
	"The Burmese notion of fate stands in contrast here with the Western notion of fate  ... both in a French village (Verdier 1979, 77-82) and in Thomas Hardy's literary work (Verdier 1995, 29-168; see also the introduction by Claudine Fabre-Vassas and Daniel Fabre to this posthumous book of Verdier{'s})." 


Verdier 1979 = Yvonne Verdier : Fac,ons de dire, fac,ons de faire. Paris : E'ditions Gallimard.
Verdier 1995 = Yvonne Verdier : Coutume et destin : Thomas Hardy et autres essais. E'ditions Gallimard.
p. 158 Burmese words relating to "fate"
	Burmese word
	its meaning

	kutho
	stock-of-merit

	a-kutho
	stock-of-demerit

	parami
	"accumulated virtue"

	pathan hset
	"ties of interdependence among people across their lives"

	kan hpyauk-
	"to make bad karma disappear"

	kan s^aun-
	to evade bad karma


----------------------------------------------------------
Guillaume Rozenberg (transl. from the French by Ward Keeler) : The Immortals : Faces of the Incredible in Buddhist Burma. Univ of HI Pr, Honolulu, 2015.

